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criminals, advertising trade marks, meeting friends and relatives,
investigating events and circumstances and so many other things. For
this reason, it has been included in one of the necessities of life. In this,
the apprehension of any idol-worship is far too remote to conceive. As
such, this prohibition that was made to offset the danger of idol-worship
should now be lifted.

Answer to this doubt is that First of all, it is not correct to say that, in
our time, pictures are no more a source of idol-worship. Even today, there
are so many sects and groups who worship their peers. Then, it is not
necessary either that the wisdom behind an operative divine order should
be found in every individual case. In addition to that, the sole reason for
the prohibition of pictures is not that it is a conduit of idol-worship. In
fact, there are Sahih (sound and authentic) ahadith in which other
reasons for this prohibition have also been given. For example, picture
making is a duplication of the special attribute of Allah Ta‘ala. The name:
,3as (musawwir: the giver of form, shape, color and real presence) is one
of the most beautiful names of Allah Subhanahu wa Ta'ala, and making
of pictures (and the giving of form, shape and presence) is, in reality,
befitting for Him and it lies within His power to create among His
creations thousands in terms of genus, race, class, category and kinds
with millions and billions of living units in each kind, each different in
shape. Take the example of human beings. The form and shape of men is
different. So is the form and shape of women. There have been billions of
individual men and women. None of them were absolutely like anyone
else . The distinct features of every person are so manifest that an
onlooker would easily recognize him without much hesitation. Who can
claim to give the creatures such marvelous shapes other than Allah
Almighty? A human being who makes a picture, or painting, or statue of
someone living is claiming, for all practical purposes, that he or she too
can make (the same) 'images.' Therefore, it appears in the Sahih of
al-Bukhari and in other ahadith that, on the Day of Judgment, those who
make pictures will be told: When you have tried to imitate Us, make the
imitation perfect too - if you have the power to do so. We did not simply
make an image. We have invested it with a spirit too. If you claim to have
'created' it, then, you better put a spirit inside the thing you have 'made'.

Another reason why a picture is prohibited appears in Sahih ahadith
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where it is said that the angels of Allah hate pictures and dogs. Angels do
not enter the house that has these, because of which, the bliss and
radiance of the house is gone, and the ability of the inmates to worship
and remain obedient to Allah is reduced. Then, along with it, not so
wrong is the well-known saying: 5,8 .+ w1, J& < (A vacant house is
occupied by demons). So, when some house remains unvisited by angels
of mercy, who else but the devils and demons will be all over it staying
there to sow scruples of sins first and then give the intention and the
courage to fall into them.

Yet another reason appearing in some ahadith is that pictures are
unnecessary embellishment of this world. Of course, in our time, pictures
yield many benefits but thousands of crimes, including those that range
between immodesty and pornography, also breed and flourish from these
very pictures. In short, it is not simply one reason alone that was made
basis for its prohibition, rather, there is a host of reasons why the
Shari‘ah of Islam has declared it prohibited to make and use pictures of
the living. Now, if we were to suppose that there is some particular person
in whom those causes are not found, then, from this stray incidence, the
rule of the Shari‘ah cannot change.

According to a narration from Sayyidna ‘Abdullah Ibn MasTd <%
appearing in the Sahih of al-Bukhari and Muslim, the Holy Prophet o
has been reported to have said:

Syppadialdi s Gie an 35
Of people the most affected by punishment on the Day of

Judgment shall be the makers of pictures.

And in some other narrations of Hadith, the Holy Prophet ¥ has
been reported to havé cursed the makers of pictures. Then, a narration
from Sayyidna Ibn ‘Abbas <% appearing in the two Sahihs of al-Bukhari
and Muslim reports that the Holy Prophet % said:

S an JS
Every maker of pictures will be in the Jahannam.

This humble writer has put together detailed evidences concerning
this issue from the narrations of Hadith and the practice of the early
forbears of Islam in his treatise entitled, At-taswir li-ahkam-it-taswir.
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Also included in it, there are answers to doubts entertained by people. If
needed, please consult.

A photograph is also a picture

Some people argue that a photo is outside the definition of taswir or
picture, because it is a shadow, or reflection, as it would appear in mirror
or water. So, they would argue, the way it is permissible to look at your
self in a mirror, in the same way, a photo picture is also permissible. But
this argument is absolutely wrong, because a reflection or shadow is a
reflection until it has not been made to last through some device. Take the
example of mirror or water. Your reflection in it will be gone once you
move away from it. If the reflection of this figure were to be made lasting
through the use of some chemical process or device, this very thing will
become a picture, the forbiddance and prohibition of which stands proved
from ahadith appearing in an uninterrupted succession. A detailed
discussion relating to the issue of photographs has also been included in
my treatise on pictures referred to earlier.

The next word: L)Lﬂ" (jifan, translated in the text as 'basins') is the
plural of: wit (jafnaiz) which means a large dish-like pan or tub to hold
ample supply of water, and the word: '35l (aljawab, translated above as
'tanks') in: g‘}zﬁj\f (kaljawabd) is the plural of: iy (jabiyah). A small
water tank is called: «sl> (jabiyah). The sense is that they would make
water-storing utensils so large as would hold water equal to that of a
small tank. The first of the next two words: )}-ﬁ (qudur, translated above
as 'cook-wares') is the plural of: ,4 (gidr) which is spelt with the Kasrah
of the letter: 2@ (gaf). It means a pot (to boil or cook. The last of the two
words: <lt) (rasiyat, translated as 'fixed at their place') refers to their
state as being set where they were. The sense is that they used to make
these cauldrons so huge and heavy that they were virtually immovable -
and it is also possible that they would have made these cauldrons fixed on
the ovens of solid rock, and therefore they were immovable in that
respect. Early Tafsir authority, Dahhak has given this very explanation
of these words.

In verse 13: j;imﬂ Gols o :}«lﬁj RSBV \}i;.’ol (Do good, O family of
Dawud , in thankfulness. And few from My slaves are thankful." [34:13]),
after having stated that Sayyidna Dawud and Sulayman ek were
particularly blessed by Allah Ta‘ala, they and their family and children
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have been ordered to remain grateful.

The reality of Shukr (gratitude) and its injunctions

According to Al-Qurtubi, the reality of shukr (gratitude) is that one
admits that this blessing has been bestowed by such and such giver and
then goes on to use it in consonance with the spirit of his pleasure and in
obedience to him. Therefore, using the blessing bestowed by someone
counter to his pleasure is ungratefulness and a virtual denial of that
blessing. This tells us that the way gratefulness can be in words, it can
also be expressed by acts. When expressed by acts, it would mean the use
of that blessing in accordance with the pleasure of the giver and in
obedience to him. Abu 'Abdur-Rahman As-Sulami has said that Salah is
gratitude, fasting is gratitude, and every good deed is gratitude. And
Muhammad Ibn Ka‘b al-Qurazi says that gratitude is the name of piety
and righteous conduct. (Ibn Kathir)

In the verse under study, the noble Quran could have used the
comparatively brief expression d:jjiﬂf (ushkuruni: thank Me), but the
words used are \ji.: \}Llil Perhaps this expression is adopted to release the
hint that the gratitude expected from the House of Dawud was gratitude
in practice. (The translation in the text has taken care of this hint by
saying, 'Do good....")

This injunction was carried out so faithfully by Sayyidna Dawud and
Sulayman B and their families and children, both in word and deed,
that no time passed in their homes when they did not have an individual
member of the family standing exclusively devoted to worship. In fact,
specific time was allotted to all family members for this purpose. As a
result, the prayer mat of Sayyidna Dawud e8] would not remain
unoccupied at any time by one or the other maker of prayer. (Ibn Kathir)

According to Hadith in al-Bukhari and Muslim, the Holy Prophet &
said that the dearest prayer to Allah is that of Dawud &8, He would
sleep half of the night, stand in worship for one third of it, and then, sleep
-during the last one sixth. And the dearest fasts to Allah are the fasts of
Dawud S&E), for he would fast on alternate days. (Ibn Kathir)

It has been reported from Fudayl  Jw J «>, that following the
revelation of this command of gratitude to Sayyidna Dawud &\, he
submitted before Allah Ta‘ala: 'O my Lord, how could I show my gratitude
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to You fully and sufficiently while my gratitude too, be it oral or practical,
is nothing but a blessing bestowed by You? On this too, a separate
gratitude becomes due.' Allah Ta‘ala said, 35¢ 5,53 531 (Now, O Dawld,
you did thank Me ). The reason was that he had realized his inability to
thank Him as was His due, and had made a confession to that effect.

Tirmidhi and Abu Bakr al-Jassas report from Sayyidna ‘Ata’ Ibn
Yasar <% that when this verse: \,Q.: 55 b \}I.Z.’ci (Do good, O family of
Dawud , in thankfulness) was revealed, the Holy Prophet % came to the
pulpit, recited this verse and then said, "There are three acts whoever
accomplishes them would achieve the same excellence as was bestowed on
the House of Dawud." The noble Sahabah asked: "Ya Rasulallah, what
are those three acts?" He said, "Staying firm on justice in states of
pleasure and displeasure both; and taking the path of moderation in
states of prosperity and adversity both; and fearing Allah both in private
and in public." (Qurtubi, Ahkam ul-Quran, al-Jassas)

In the last sentence of verse 13: )i ssle e :).l:}, soon after having
given the command for gratitude with special emphasis, the reality on
ground was also pointed to by saying that 'And few from My slaves are
thankful.' which is an admonition for a believer, and an incitement to
observe gratitude.

The word: Liis (minsa’ah, translated in the text as 'sceptre’) in verse 14
beginning with: u}J«J&ML& (So, when We decided (that) death
(should come) upon him, - 14) appears in the sense of staff or pole (as of
purpose or authority). Some early commentators have said that it is a
word taken from the Ethiopian language and denotes staff. Others have
said that it is an Arabic word from: s\’5 (nasa’) which means move back,
drive away, postpone. Since a staff or stick is used to remove things
undesirable or harmful, therefore, it was called: sL.is : 'minsa’ah,’ that is,
the device to remove. By describing the circumstances of Sayyidna
Sulayman's unusual death, the text has opened a gateway of many
lessons and gems of guidance.

The strange event of the death of Sayyidna Sulayman ekl

The elements of guidance embedded in this event are many. For
example, Sayyidna Sulayman %8\ was a ruler having such an
unmatched state at his command that ruled not simply over the world of
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his time, but over the Jinns and birds and the wind as well. Yet, despite
all these assets at his command, he too had no escape from death, and
that it had to come only when the time was appointed for it to come. The
construction of Baytul-Maqdis started by Sayyidna Dawud 2B and
completed by Sayyidna Sulayman 445} had part of it still unfinished. This
construction job was entrusted with the Jinns. They were contumacious
by nature but kept working in fear of Sayyidna Sulayman SEE) . If they
were to find out that he had died, they would have stopped working
instantly and the structure would have been left incomplete. With the
leave of Allah, Sayyidna Sulayman 4458 made appropriate arrangements
to offset this situation. So, when came the time of his death, he got ready
for it and entered the mihrab (seat of authority in the palace) which was
made of sparking transparent glass. His presence could be clearly seen
from outside. As was his routine, he stood there in a stance of worship
slightly supported by his scepter, so that, once his soul departs (when he
dies), the body remains poised at its place with the support of his staff.
The soul of Sayyidna Sulayman <8\ was taken away at the appointed
hour, but he kept firmly reclining on his staff and from the outside it
appeared as if he was engrossed in worship. In that state, Jinns would
not dare come close and peek at him. They kept working under the
impression that Sayyidna Sulayman was alive. Thus passed a full year
and when the remaining work on Baytul-Maqdis was complete, Allah
Ta‘ala empowered the termite, (which is referred to by the Qur'an as s
2¥ (dabbatul-ard: a creature of the earth), to occupy the staff of
Sayyidna Sulayman B\, The termite ate out the wood and weakened
the staff. When the staff was gone, Sayyidna Sulayman &) fell down.
That was the time when the Jinns came to know about his death.

Allah Ta‘ala has given the Jinns the capability of traversing very long
distances within moments. They used to be aware of many circumstances
and events not known by human beings. When they would communicate
this information to human beings, they took it to be news from the unseen
surmising that the Jinns too possess the knowledge of the unseen
(ilm-ul-ghaib). Moreover, the possibility that the Jinns themselves had a
claim of possessing the knowledge of the unseen cannot be ruled out. But,
this unusual incidence of death unfolded the reality of all that. The Jinns
themselves found out - and human beings too - that the Jinns are no
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possessors of the knowledge of the unseen. Because, had that been the
case and had they been aware of the workings of the unseen, they would
have come to know about the death of Sayyidna Sulayman S48\ more
than a year ago, and would have been spared of the hard labor they went
on doing on the assumption that he was alive. This is what has been
stated in the last sentence of the verse:

ey AR el Codh 5 T S e A G
So, when he fell down, the Jinns came to know that if they had

the knowledge of the Unseen, they would not have stayed (so
long ) in the humiliating punishment. (34:14).

Here, the expression: u—\g.iJ\ 5,»\.'1.231 (al-‘adhabil-muhin: humiliating
punishment) refers to the hard labor they had to do in completing the
edifice of Baytul-Maqdis under the orders of Sayyidna Sulayman <&l
Part of this unusual event of the death of Sayyidna Sulayman &) has
been mentioned in this very verse of the Quran while its details have
been reported from several Tafsir authorities, including Sayyidna
‘Abdullah Ibn ‘Abbas <%, and are there in Ibn Kathir and all other
Tafsirs.

From this unusual event, we also learn the essential lesson that there
is no escape from death for anyone and also that Allah Ta‘ala can, when
He decides to have someone do something, arrange to have it done the
way He wills. This is exactly as it happened during the course of this
event when Sayyidna Sulayman &8 was kept, despite his death,
standing at his place and the Jinns were made to complete the work
assigned to them. This event also shows that all causes and instruments
of the whole world keep fulfilling their function until such time as Allah
would let them do so. When He would not let them do so, causes and
instruments fail, like the support of the staff here that was terminated
through the termite. Moreover, soon after the death of Sayyidna
Sulayman S&8, there existed the danger that people, who notice the
astonishing performance of the Jinns and come across their apparently
unbelievable access to things unseen, might take them as their objects of
worship. This danger was also eliminated by this event of death.
Everyone came to know that the Jinns were really unaware and helpless
in this matter.



Surah Saba’:34:10-14 284

From this submission, it becomes clear that Sayyidna Sulayman X&)
had adopted this particular mode at the time of his death for two reasons:
(1) That the remaining work on the construction of Baytul-Maqdis gets to
be completed. (2) That people find out the truth about the Jinns, realize
that they were really unaware and helpless, and thus there remains no
danger of Jinns being taken by them as objects of veneration and
worship. (Qurtubi)

According to a narration of Sayyidna ‘Abdullah Ibn ‘Amr % reported
by Imam Nasa’i with sound chains of authority, the Holy Prophet % said,
"When Sulayman k) accomplished the building of Baytul-Maqdis, he
made some prayers that were answered. One of these was: O Allah,
whoever enters this masjid with the sole intention of making Salah (and
having no other worldly motive), purify him before he goes out of this
masjid, from all his sins (making him) as pure as he was when born from
the womb of his mother."

And in the narration of Suddiyy, it also appears that soon after
Sayyidna Sulayman H¢kE) was finished with the building of
Baytul-Magdis, he sacrificed twelve thousand cows and heifers and
twenty thousand goats as a token of thanksgiving and declared the feast
open to all. Celebrating the day as a day of rejoicing, he stood on the
Sakhrah of Baytul-Maqdis praying: O Allah, it is You who bestowed this
power, and all these resources, on me by virtue of which the edifice of
Baytul-Magqdis reached its completion. Now, also give me the ability to
thank you for this blessing; and give me death while adhering to the faith
you chose for me; and once you have given me right guidance, let there
come no crookedness or deviation in it." And he further supplicated, "O my
Lord, for a person who enters this masjid, I ask you of five things:

(1) Accept the repentance of a sinner who enters this masjid to confess
and repent, and forgive his sins.

(2) Guarantee peace for a person who enters this masjid to remain safe
from fear and danger, and deliver him from all dangers.

(3) Heal the sick person who enters this masjid.
(4) Make the poor person who enters here need-free.

(5) Let Your mercy be on the person who enters it as long as he
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remains here - except a person who is busy doing something unjust or
faithless. (Qurtubi)

This Hadith tells us that the work of building Baytul-Maqdis was
already completed during the lifetime of Sayyidna Sulayman %8, But,
the event mentioned above is really not contrary to the possibility that
there remained some construction work left out even after the completion
of the main building, as is usually done in the case of such huge projects.
May be, Sayyidna Sulayman S48} had devised the plan mentioned above
for the completion of the remaining work.

It has also been reported from Sayyidna ‘Abdullah Ibn ‘Abbas <% that
Sayyidna Sulayman ¥42) kept standing for a year supported by his staff,
even after his death. (Qurtubi) And according to some narrations, when the
Jinns found out that a long time had passed since the death of Sayyidna
Sulayman %&8| while they had remained in the dark all along, they tried
to determine the time of his death, and for that purpose, they went for an
experiment. They released a termite on a piece of wood. Thus, from
whatever of the wood was eaten by the termite in one day and night, they
calculated that a yéar had passed over the staff of Sayyidna Sulayman in
that state.

Special Note

Citing historians, al-Baghawi has said that Sayyidn& Sulayman $%E|
lived for fifty- three years and ruled for forty years. He had succeeded to
the throne at the age of thirteen years and had started building
Baytul-Maqdis in the fourth year of his reign. (Mazhari, Qurtubj)
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There was indeed a sign for (the community of) Saba’ in
their home-land: two gardens, on the right and on the
left." Eat of the provision from your Lord, and be
grateful to Him-- (You have) a good city, and a
Most-Forgiving Lord." {15] Then they turned away. So We
released over them the flood of the dam, and replaced
their two gardens with two gardens having fruits of
bitter taste, and tamarisk and some of the lot-trees. [16]
Thus We punished them because of their
ungratefulness. And We do not give (such a) punishment
but to the ungrateful. [17) And We had made towns to be
seen between them and between the towns in which We
had placed Our blessings, and had measured the
journey between them: " Travel along them at nights
and days peacefully.” {18] Then they said,” Our Lord,
make (the phases of) our journeys more distant." And
they wronged themselves, therefore We turned them
into stories and tore them into pieces. Surely in this,
there are signs for everyone who is ever- patient, fully
grateful. [19]

Commentary

In previous verses, warning was given to those who denied
prophethood and the Day of Judgment and failed to realize that the
power of Allah Ta‘ala was most perfect. Reference was then made to
miracles shown at the hands of past prophets and mention was made of
the events relating to Sayyidna Dawud &8 and Sayyidnd Sulayman
Y£E). Now the text mentions the limitless blessings bestowed on the
people of Saba’ who were later punished because of their ungratefulness.

The people of Saba’ and the particular blessings of Allah upon
them

Ibn Kathir has said that Saba’ is the title of the kings and citizens of
Yemen. Tababi‘ah (plural of tubba‘) who ruled this country were these
very people of Saba’, and Queen Bilquis who has been mentioned along



Surah Saba’:34:15-19 287

with Sayyidna Sulayman 368} in Strah An-Naml was also from among
these people. Allah Ta‘ala had opened the doors of His blessing on them
providing their state with all conceivable comforts. Against these blessings
they were asked to believe in one God and obey His commandments and
thus be grateful for blessings bestowed on them. For a certain period of
time, these people stayed straight with their mandate and kept enjoying
ease and comforts. Then came the time when they became so engrossed in
the good things of life they were blessed with that they started touching
the limits of negligence, even denial. Then Allah Ta‘ala sent thirteen of
His prophets to warn them. They did their best to admonish them and
bring them round to the straight path. But, these people kept persisting
with their attitude of negligence. Then came the consequence. A flood was
sent over them, a punishment that devastated their once flourishing city
of gardens. (Reported by Muhammad Ibn Ishaq - Ibn Kathir)

Imam Ahmad reports from Sayyidna Ibn ‘Abbas <% that someone
asked the Holy Prophet @é@; if Saba' mentioned in the Qur'an was the
name of a man, woman or some country. The Holy Prophet ﬁ% said: This
is the name of a man who had ten sons among his progeny. Out of these,
six remained settled in Yemen and four migrated to Syria. The names of
those who lived in Yemen were: Mudhhij, Kindah, Azd, Ash‘ari, Anmar,
Himyar (from the progeny of these six sons, there came to be six tribes
known by those very names).

And the names of those who settled in Syria are: Lakham, Judham,
‘Amilah, Ghassan (tribes coming in their lines were known by the same
names). This narration has also been reported by Hafiz Imam Ibn
‘Abd-ul-Barr in his book, al-Qasd wa al-Amam bi Ma‘arifati Ansab-il-
‘Arab wa-1-‘Ajam.

According to Ibn Kathir's research with reference to scholars of
genealogy, these ten sons were not directly from the loins of Saba’, rather,
they were born in the third or fourth generation of Saba'. After that, their
tribes spread out in Syria and Yemen and got to be known by their very
names. And the real name of Saba’ was ‘Abd-ush-Shams. His
genealogical tree becomes established by the name Saba’ ‘Abd Shams son
of Yashhab son of Ya‘rub son of Qahtan. Historians write that Saba’ ‘Abd
Shams had, during this time, given the glad tidings of the coming of the
Last Prophet, Sayyidna Muhammad al-Mustafa %2 It is possible that he
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came to know about it from early books of the Torah and Injil, or from
astrologers or soothsayers. He has also composed some lines of poetry in
Arabic in which he has mentioned his coming and wished to have been
during his time and been of some help to him. Then, he has also exhorted
his people to believe in him and support him.

As for the statement of the Hadith quoted above in which it is said
that out of the ten sons of Saba’, six settled in Yemen and four went
towards Syria, this event relates to the time after the coming of the
punishment of flood against them which means that these people had
scattered towards different directions and cities at the time the flood came.
(Ibn Kathir) Quoting Qushairi, al-Qurtubi has reported that the period of
the people of Saba’ is after Sayyidna ‘Isa 48| and before the coming of
the Holy Prophet %, and thus it falls in the period known as: < = (fatrah

or gap).

The 'flood of the dam' (sayl al-‘arim) and the Dam of Ma‘arib (the
sadd of Ma‘arib)

The word: ¢, (‘arim) in: (.{;j\ Jw ﬁ—«l:— oG (So We sent to them the
flood of the dam - 16) carries several recognized meanings in terms of
Arabic lexical usage and the scholars of tafsir have explained this verse in
terms of every such meaning. But, the meaning more in consonance with
the context of the Qur'an is the one that appears in the Arabic lexicons
like Qamus, Sihah of Jawhari and others, that is, 'arim' means a dam
that is made to block water. Sayyidna Ibn ‘Abbas <% has also given the
meaning of 'arim as dam. (Qurtubi)

The episode regarding the 'flood of the dam' referred to in this verse,
according to the statement of Ibn Kathir, is that in the country of Yemen,
three miles away from its capital, San‘a’, there was a city by the name of
Ma‘rib settled in which the people of Saba’ used to live. The city was
located in between two mountains. Water from rains used to come from
the two mountains, leaving the city inundated. The city had the
reputation of being a target of such deluges. Rulers of the city (of those,
Queen Bilquis has been mentioned particularly) built a strong and
fortified dam between these two mountains, a dam that would remain
unaffected by the flow of water. This dam stopped the serial surges of
flooded water that entered from the two mountains and turned the place
into a great big storage of water. Even the water from rains falling on the
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mountains started flowing in there. Provided inside this dam, there were
three gates at appropriate levels , so that this storage of water could be
released systematically for people of the city to irrigate their farms and
gardens. To accomplish this objective, they would first open the topmost
gate and use water as needed. When no water remained at that level,
they would open the gate in the middle and after that came the turn of
the third and last gate until came the time of rains next year, and the
whole dam would stand filled to the brim all over again. Then, engineered
and built under the dam, there was a huge big tank in which twelve
outlets of water were provided to supply water to twelve canals serving
different parts of the city with water flowing in all canals uniformly and
was used to take care of various needs of the city. (Mazhari)

The slopes of the two mountains to the right and left of the city were
landscaped with rows of gardens fed by canals of water. These gardens
stood adjacent to each other in two continuous rows by the slopes of the
mountains. Though many in number, but the Qur’an identified them as:
ol (jannatan: Two gardens) because it has taken all the gardens in one
row to be one due to their proximity, and then all the gardens on the
other side as the other garden.

Trees and fruits of all sorts used to grow in these gardens so
abundantly that, according to the statement of the leading early
authority, Qatadah, and others, a woman would walk with an empty
basket perched on her head, and it would automatically get filled with
fruits falling off from the trees without the least need to make use of her
hands. (IbnKathir)

-4

The second sentence of verse 15: "y &) b 345 X ey (,i) 35 Vs
(Eat of the provision from your Lord, and be érateful to Him-- (You have)
a good city, and a Most-Forgiving Lord - 34:15) means that Allah Ta‘la
had ordered them through His prophets that they should make use of
their extended means of livelihood provided by Allah Ta‘ala and continue
to be grateful to Him through their good deeds and unfailing obedience to
Divine injuncfions, for He had made that city of theirs a really good city.
Tt had a moderate climate without any extremes of heat or chill, so
healthy, clean and bracing - to the extent that there was no trace of any
hurting life forms like mosquitoes, flies, fleas, snakes and scorpions
anywhere throughout the city. In fact, when travelers from outside would
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reach the city - having lice or other harmful parasites in their clothes -
these would die off naturally as soon as they arrived there (IbnKathir)

At the end of the verse (15), by adding: L5 (a good city) along with
“Jj:w :»J (a Most Forgiving Lord), reference to divine blessings has been
made all the more perfect by suggesting that 'this good life is not
restricted to the life of the present world, in fact, should you remain
consistent with your gratefulness, the promise of greater and more
everlasting blessings of the Hereafter also holds good. The reason is
simple. He is the creator and master-dispenser of all blessings and the one
who sustains you - and should you, at one or the other time,
inadvertently fail to be grateful or betray by negligence or shortcoming,
Allah Ta‘ala is a great forgiver too and will forgive your shortcomings.'

In verse 16, it was said: Qﬂ\ jwe (’*‘L‘ Goj6 155766 (Then they turned
away. So We released over them the flood of the dam). In other words,
'when the people of Saba’ flouted the commandments of Allah through
their contumacy and rebellion, despite having such blessings and despite
having been warned by the noble prophets, We released a flood from the
dam over them.' We already know that 'arim means a dam. This flood was
attributed to 'arim for the reason that this very 'arim, a source of security
and prosperity, was transformed by Allah Ta‘ala into a source of calamity
for them. According to an account of the event given by Sayyidna Ibn
‘Abbas %, Wahb Ibn Munnabih, Qatadah, Dahhak and other early
Tafsir authorities, when Allah Ta‘ala decided to undo the dam of Ma‘rib
(‘arim) and punish and destroy these people through a flood, blind rats
were set upon this great dam, who weakened its foundation and made it
hollow. When came the time of rains and the flooding of water, the
pressure of water broke through the already weakened foundation
creating gaps and crevices in the dam. Ultimately, the water collected
behind the dam ran over the entire valley in which this city of Ma‘rib was
located. Houses collapsed. Trees were uprooted. The water feeding the
twin rows of gardens by the mountain slopes was dried up.

It appears in the report of Wahb Ibn Munabbih that it was already
predicted in the books of these people that rats will destroy this dam.
When people saw rats near the dam, they were alerted by the danger. As
a defensive measure, a large number of cats were released under the dam
in the hope that they would stop the rats from coming close to the dam.



Surah Saba’:34:15-19 291

But, when came the divine decree, the rats overcame the cats and entered
into the foundation of the dam.

Then there are historical narratives that also say that as soon as some
smart and far-sighted people saw the rats, they decided to leave the place
and move to somewhere else. In fact, they made the necessary
arrangements and got out of there one by one. Others stayed. But, once
came the flood, they too shifted. However, there were many who were
swallowed by the flood. In short, the whole city was destroyed. Some
details about residents of the city who had migrated to towns in other
countries have been given in the Hadith of the Musnad of Ahmad
appearing earlier. Six of their tribes were scattered in Yemen, four in
Syria and some of these very tribes came to be the forerunners of the
larger population of Madinah-at-Taiyyibah. Related details appear in
books of history.

What happened to the twin rows of gardens after the coming of flood
and the destruction of the city? ThlS has been stated 1n the second
sentence of verse 16 as: L},l;),u Y J" bls Jf\ s u.M» (..@..;u H..J,u}
(and replaced their two gardens with two gardens having fruits of bitter
taste, and Tamarisk and some of the lot-trees), that is, their trees that
yielded fruit having good taste were replaced by trees that bore fruit
having an evil taste. As for the word: L+ (Khamt), most commentators
take it to mean the arak (a pungent, thorny desert tree). The
lexicographer, Jawhari says that there is a kind of arak which bears some
fruit and which is eaten. But, the fruit that grew on this tree was bad in
taste. And ‘Abu ‘Ubaidah <% said that every tree that is thorny and of
bitter taste is called: kas (khamt). The next word: JJ\ (athl) means a kind
of tree that is also known in Arabic as : ¢4 b (furfa’) according to the
majority of commentators and both are generally equated with tamarisk
in English. No fruit it bears is worth eating. Some commentators said that
'athl' in the sense of samr (Mimosa, Egyptian thorn) or babul or kikar,
(Acacia Arabica found in the sub-continent) is a thorny tree the fruit of
which is fed to goats.

The word: ,%w (sidr) means beri or ber in Urdu and is translated in
English as the lote-fruit or lotus tree in English. Sidr is of two kinds. The
one planted on farms bears fruits of pleasant taste (something close to
crunchy pears) and carries more of fruits and less of thorns. The other
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kind is wild and grows in the form of thorny shrubs and trees with more
thorns and less fruits that are bitter as well. At this place, the use of the
word: LU (galil: little, some) along with (sidr: bair or lote) perhaps
indicates that this too was wild which bears less fruit and is bitter. Allah
knows best.

The next verse: 1y L r—é-«'ﬁ S35 (Thus We punished them because of
their ungratefulness.- 34:17) means that they were punished because they
committed kufr. Kufr has two meanings. It could mean ungratefulness
and it could mean the denial of the true faith. At this place, both
meanings can be applied because they did both. They were ungrateful
and they rejected the thirteen prophets sent to them.

Special Note

There are two things here that are likely to raise a question. It has
been said earlier that Allah Ta‘ala had sent thirteen prophets to the
people of Saba'. Then, it has also been stated above that the event
relating to these people and the flood of 'arim or dam transpired during
the interim period after Sayyidna ‘Isa N4\ and before Sayyidna
Muhammad al-Mustafa ‘é%% called the period of fatrah or gap. During this
period, according to the majority of Muslim scholars, simply no prophet
was sent which is the reason why it is called the period of fatrah or gap. If
so, the question is, how can the coming of these thirteen prophets be held
as correct? An answer to this appears in Ruh ul-Ma‘ani. There it is said
that from the event of the flood of the dam (‘arim) being in the period of
fatrah or gap, it does not become necessary that these prophets too came
during that very period. It is possible that the coming of the prophets to
these people dates back prior to the period of fatrah or gap while their
contumacy and hostility to faith may have increased during the period of
fatrah whereupon the punishment of the flood from the dam was sent
upon them in the period of fatrah. Allah knows best.

The word: ));5 (kafur) in the second sentence of verse 17: i j>=: JA;
;}:LQ\ (And We do not give (such a) punishment but to the ungrateful -
34:17) is an emphatic form .of: S (kafir) which means one who is very
ungrateful or is an absolute disbeliever. As such, the verse could be taken
to mean: 'We do not punish anyone other than the one who is very
ungrateful or is an absolute disbeliever.' This, quite obviously, is counter
to all those verses of the Quran and sound ahadith which prove that
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Muslim sinners will also receive the punishment of Jahannam (Hell) to
the measure of their deed - even though, finally, once they have gone
through their punishment, they will be taken out of the Jahannam
because of their 'Iman or faith and admitted into Jannah (Paradise). To
resolve this difficulty, it has been said that it does not signify punishment
in some absolute sense, instead, it means a mass punishment as was sent
over the people of Saba’. This one is particular to disbelievers. Such
punishment does not befall Muslim sinners. (Rih ul-Ma‘@ni)

This finds support in the saying of a Ta‘bai Ibn Khiyarah. He said,:/;>’
s oo £ 3 YO B0 ool 8 5300 3 S 2A3 ) a8 T G 350 s A S el
LUl (The punishment of sin is that the sinning person becomes sluggish
in acts of worship (ibadah) his economic conditions becomes straitened,
and enjoyment (itself) becomes hard to bear...' Ibn Khiyarah explained
the latter part of his statement by saying, "When one is blessed with
something halal he can enjoy, there comes one or the other reason which
spoils this enjoyment'. (Ibn Kathir) This tells us that the punishments given
to Muslim sinners are of this nature. No open punishment hits them
either from the heavens or from beneath the earth. That is particular to
disbelievers.

And sage Hasan al-Basri said: )}:L{J" Y\Alu‘}«u N, (i_la_-J\ Al Gz (‘Great
is Allah and He said it right: The punishment of an evil deed exactly in
proportion to it is not given to anyone but the kafur’' - someone very
ungrateful or absolutely disbelieving). (Ibn Kathir) This is because a
believer, who is no kajfur, receives some concession with respect to his or
her sins as well.

An interpretation of the sense of this verse appears in Ruh-ul-Ma‘ani
with reference to Kashf. There it is said that the statement is made in its
real sense. Punishment as punishment is given only to a disbeliever and
whatever pain is caused to a believing sinner through things like fire is
only an apparent punishment. In reality, the purpose is to cleanse him
from sin. This is like heating up gold in a furnace. The purpose is to
remove its unwanted sediments. This holds true in the case of a believer
as well. If he too is put in Jahannam as a consequence of some sin of his, ‘
it will be to burn out those elements of his body that have grown on him
from consuming what is haram. Once this is taken care of, he is ready to
go to Jannah and it does not take much time that he is taken out of
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Jahannam (Hell) and admitted into the Paradise (Jannah).

In verse 18, it was said: s U3} g}f@ Eypcytcy] gJ‘ A 55 ('.éw uas )
..... ) (And We had made towns to be seen between them and between
the towns in which We had placed Our blessings, and had measured the
journey between them: "Travel along them at nights and days peacefully.
- 18") This verse mentions yet another blessing Allah Ta‘ala had bestowed
on the people of Saba’. Then it goes on to refer to the ungratefulness of
those people who acted ignorantly and chose to ask for a reversal of this
blessing by praying that the thing be made harder and more challenging
for them. The statement: 4 'S u.ﬂ N ,:’J\ (towns in which We had placed
Our blessings) in this verse probably means the rural areas of the country
of Syria, because the reference to the descent of mercy in several verses of
the Quran is specifically related to that country. The sense of the verse is
that Allah Ta‘ala had made their travels to the towns of Syria very easy
for them during their trips they had to undertake for their business.
Given the conditions that prevailed in the world of that time, the travel
distance between the city of Ma‘arib and the country of Syria was fairly
long with routes being uneven. In view of this difficulty, Allah Ta‘ala had
blessed the people of Saba’ by having made for their convenience a series
of towns at intermittent distances all the way from the city of Ma‘arib to
the country of Syria.

These habitations were close by the main road, therefore, these were
called: 22655 (had measured the journey between them). These
habitations appearing one after the other were a source of convenience
for weary travelers. If a traveler from one of them left home in the
morning, he had the choice of reaching some other town on his way, stop
there, have lunch or take rest as he wished and could leave after Zuhr
and reach the next stage by sundown and spend the night there. The
sentence: et UGy JU G513 (Travel along them at nights and days
peacefuly - 18) means that these habitations were made at distances that
were balanced and equal so that they would reach from one to the other
within a fixed time.

In the last sentence of verse 18: (Travel along them at nights and days
peacefully.), mention has been made of a third blessing bestowed on the
people of Saba'. It means that these settlements were located at such
equal and balanced distances that a traveler would be able to cover them
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in almost identical time. Then the routes were secure. Theft and highway
robbery were unknown. One could travel at any time of the night or day
without any hesitation or concern.

Verse 19 opens with the statement: (,.ém;\ 1l GJLZ.ZT Sm A & A
Epolts w83y Eis51 (@i (Then they said,” Our Lord, make (the phases
(;f) our journeys more distant." And they wronged themselves, therefore
We turned them into stories and tore them into pieces - 34:19). It means
that so unjust were these people that they would go to the extent of
dismissing the very blessing of Allah placed there to eliminate the
hardships of travel, rather went deeper into their lack of recognition and
straight ungratefulness by coming forward to pray that their Lord makes
the distances they cover in travel longer - hoping that the habitations do
not appear at such close distances, and wishing to see some hard areas of
a forest or wilderness which ask for some rough traversing as well. Their
case was similar to that of the Bani Isra'il. They used to get the excellent
sustenance of mann and salwa, all free of cost. Bored with it, they asked
Allah to replace it with vegetables and greens. In return for their
ungratefulness and lack of recognition for blessings, Allah Ta‘ala released
the punishment on them that has been called the flood of the dam earlier.
The ultimate consequence of this very punishment has been stated in this
verse in strong words, that is, they were virtually expunged from this
world leaving nothing but idle tales of their wealth and luxury.

The word: \-é—df‘ (mazzagnahum) is a derivation from: ,u (tamziq)
which means to tear and scatter (a people) or to destroy (a kingdom). The
sense is that some of the inhabitants of this city of Ma‘arib were destroyed
on the spot and some others were scattered in a manner that small groups
of them spread out to various countries. This destruction and scattering
away of the people of Saba’ became proverbial in Arabia. On such
occasions, there is an Arab idiom: U (Ul \,;,m that is, these people got
scattered away as were the luxury-laden people of the Saba’.

Ibn Kathir and other commentators have reported a long narrative
about a soothsayer who had come to know about the coming of the
punishment of the flood a little before it actually did. He made a swift and
unique plan. First of all, he sold his entire property. When he had the
money in his hands, he told his people about the coming flood and
exhorted them to get out of the area immediately. He also told them that
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those who intend to shift to a safe far-away place should go to '"Amman,
and those who have a taste for liquor, pita bread and fruits should move
to Busra in the country of Syria, and those who would settle for rides that
go through mud, come handy during the time of famine and prove
efficient when dashing on a journey, should go to Yathrib (Madinah)
which abounds in dates. His people followed his advice. The tribe of Azd
went towards ‘Amman, the Ghassan to Busra in the country of Syria and
the Aws and Khazraj and Banu ‘Uthman started off in the direction of
Yathrib, the home of date palms. After reaching Batn Murr, Banu
‘Uthman liked the place and settled right there. Because of this
divergence, Banu ‘Uthman were given the title of Khuza‘ah. Batn Murr is
closer to Makkah al-Mukarramah where they had chosen to settle down.
As for Aws and Khazraj, they reached Yathrib and stayed there. After the
long narrative in Ibn Kathir, the same detail about people scattering to
different places has been reported on the authority of Sa‘id from Qatadah
from al-Sha‘bi. Thus, says Ibn Kathir, these people of Saba’ were
shredded into pieces, people who have been mentioned in: d,»f Jf (Jauf
(We torn them into pieces).

The concluding statement in verse 19: )% Co de ARG I
(Surely in this, there are signs for everyone who i; ever- patient, fully
grateful - 34:19) means that there is a great sign and lesson in the rise
and fall and in the radical change that hit the life cycle of the people of
Saba' for a person who is enduring and grateful at its best, that is, when
faced with some distress or pain, one observes patience over it, and when
blessed with things of comfort, one is readily grateful for it. This is a life
style in which one always comes out a winner. No matter what the state
of his life is, he ends up in nothing but pluses, profits and gains. So says a
Hadith of Sayyidna AbU Hurairah % appearing in the Sahih of
al-Bukhari and Muslim where the Holy Prophet &’ﬁ; has been reported to
have said:

'Certainly unique is the state of life a true believer is always in. No
matter what Allah decrees for him, it turns for him into nothing but good
and profitable. If he is blessed in one way or the other or has the desire of
his heart fulfilled, he thanks Allah for it and it becomes good and
beneficial for him in the Hereafter. And if he suffers from some pain or
distress, he bears it with considered patience for which he is rewarded in a
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big way and thus, this suffering too, becomes good and beneficial for him'
- from Ibn Kathir.

Some commentators have taken the word: ,0> (Sabbar: very patient)
in the general sense of sabr or patience - which includes remaining firm
in all acts requiring obedience as well as abstaining from sins. In the light
of this tafsir or explanation, a true believer remains comprehensively
attuned to Sabr (patience) and shukr (gratitude) under all conditions and
then, for that matter, every sabr is shukr and every shukr is sabr. Allah
knows best.

Verses 20 - 21
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And Iblis has found his assessment true about them. So
they followed him, except a group of the believers. [20]
And he did not have any power over them, but for the
reason that We should know the one who believes in the
Hereafter as distinct from the one who is in doubt
about it. And your Lord is Watchful over every thing.
And he did not have any power over them, but for the
reason that We should know the one who believes in the
Hereafter as distinct from the one who is in doubt

about it. And your Lord is Watchful over every thing.
[21]

Verses 22 - 27
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Say." Call upon those whom you claim (to be your gods)
beside Allah. They do not possess (any thing) even to
the measure of a particle, neither in the heavens nor in
the earth. They have no contribution at all in either of
the two, and He (Allah) has no helper from among them.
[22] And intercession before Him is of no benefit, but for
the one whom He has permitted. (And those who will
ask for intercession will remain fearful) Until when
fear is removed from their hearts, they will say (to each
other), " What did your Lord say?" They say, "the Truth".
And He is the High, the Great. [23] Say, "Who gives you
sustenance from the heavens and the earth?" Say, "
Allah. And We or you are either on the right path or in
open error." [24] Say, "You will not be asked about the
sins we committed, and we will not be asked about
what you do. [25] Say, " Our Lord will assemble us
together, then will judge between us with truth. And He
is the best Judge, the All-Knowing. [26] Say, "Show me
the ones whom you have associated with Him as
partners. Never! He is but Allah, the Mighty, the Wise."
(27]

Commentary

These verses are meant to prave the falsity of three different types of
idol-worshippers. The first group among them, and the most absurd of all,
was of the people who believed that these idols, made of stones are the
partners of Allah and His associates in all His powers. The beginning part
of the verse 22 refutes their presumption by saying, "They do not possess
(any thing) even to the measure of a particle...". The second group of
them used to believe that these idols are the helpers of Allah in managing
affairs of the universe. The last part of Verse 22 deals with this group by
saying, "And He (Allah) has no helper from among them." There was a
third group of people who did not hold the idols as gods or helpers of god,
but they maintained that these idols are so close to Allah that their
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intercession is always approved by Him, and whoever has the advantage
of their intercession, his desires may well be fulfilled. Verse 23 has refuted
this belief by saying, "And intercession before Him is of no benefit, but for
the one whom He has permitted." The sense is that their assumption that
idols are close to Allah is not correct. They are neither close to Allah, nor do
they have any power of intercession before Him. Then the text clarifies
that even angels who are close to Allah cannot intercede for anyone
without Allah's permission, and even if they are allowed to intercede, it is
not easy for them to do that, because of Allah's awe they have in their
hearts. The usual way in which they receive a command from Allah is
that they become nervous , due to Allah's awe, when they receive it. Then
once they return to their normal condition, they ask each other about the
command to ensure its correct nature. This is the sense of the later part of
Verse 23 where it 1s said, "Until when fear is removed from their hearts,
they will say (to each other), "What did your Lord say?" They say, "the
Truth”. 0

As for angels becoming nervous out of awe referred to in verse 22, its
full description is given in a report from Sayyidna Abu Hurairah <%
appearing in the Sahih of al-Bukhari. Says the relevant part of the long
Hadith report: When a command from Allah Ta‘ala issues forth through
the heavens, all angels start flapping their wings in humility and
emotional readiness to obey (as if dazed or benumbed of consciousness).
When that effect of nervousness, awe and majesty recedes from their
hearts, they say: "What did your Lord say?' Others tell them that He has
spoken the truth and that such and such command has come from Him.

And it appears in the Sahih of Muslim that Sayyidna Ibn ‘Abbas &
reports from some Sahabi that the Holy Prophet % said, '"When our Rabb,
may His name be exalted, gives a command, the angels holding the
Divine Throne start reciting tasbih (saying glory) for Him. Hearing the
tasbih done by them, angels of the next lower level of the heavens follow
suit until this chain of glorification reaches the lowest level that is the
firmament of the world (making it a simultaneously recited tasbih by
angels from all heavens). Then, they ask the angels who are close to the
Throne, 'What did your Lord say?' This they tell them. Then, in the same
manner, those of the lower heavens ask those of the upper the same

[1] This part is abridged from Khulasa-e-tafsir.(‘Uthmani)
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question until this chain of question and answer extends up to the
firmament of the world' - excerpt from a long Hadith. (Mazhari)

Consideration of the psychology of the addressee in debates and
avoidance of any approach that may provoke violent attitude

In verse 24: u“:‘ JLa S s A Vf 1y Gl3 (And We or you are either on
the right path or in open error - 34:24), this address is beamed at
polytheists and disbelievers. In their case, what was needed was already
done. That Allah Ta‘ala was the creator, the master, and all-powerful in
the absolute sense was proved decisively and explicitly. That idols and
everything else other than Allah was weak and helpless was
demonstrated clearly. After having done all this, the occasion demanded
that Mushriks are told in clear terms that they were ignorant and astray
in bypassing Allah and electing to worship idols and satans. But, the
noble Qur’an has opted for a wonderfully wise form of address, something
that should serve as a guidance for all those who are engaged in the
mission of da'wah and tabligh or in debates against opponents of Islam
and votaries of the false. It will be noticed that the disbelieving
adversaries addressed in this verse were not called kafirs, infidels,
disbelievers or the ones gone astray. Rather, a change was introduced in
the mode and content of the address. The arguments and proofs were
already clear. In their presence, no sensible person could say that tauhid
(Oneness of Allah or pure monotheism) and shirk (the attribution of
partners in the pristine divinity of Allah) are equally true and that the
adherents of both are following the truth. Instead of that, it is certain that
one of these two is following the path of truth while the other is in error.
Now, it is up to you. You think and you decide as to who is on the side of
truth. Is it we or is it you? Had the addressee been called a disbeliever or
someone who had gone off the track of truth, it could have made him
angry. This approach was avoided. In its place, the approach was kept so
affectionate and disarming that it would make even the most diehard
adversary left with no choice but to consider what was being proposed

(from Qurtubl and Bayan-ul-Quran)

This method of prophetic call, good counsel and good-mannered
debate - in line with the command of the Qur'an: ;i o u.Jb r.é.bb-) (wa
jadilhum bil-lati hiya ahsan: (and argue with them in the best manners -
16:125) - is something ‘Ulama’ should keep in sight all the time. Once this
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stands ignored, everything done in the fair name of da'wah, tabligh and
debate becomes ineffective, rather harmful. As a result, adversaries turn
adamant and cling to their error far more firmly.

Verse 28

And We did not send you (O prophet,) but to the entire
mankind, as a bearer of good news and as a warner, but
most people do not know. [28]

Commentary

That Allah is One and that His power is absolute was the subject in
previous verses. In the present verse, it is being said that the Holy
Prophet % was sent as the Messenger of Allah to all peoples of the world
who are there now or will come in the future.

The word: 4§ (Kaaffah) in: u~LU ity (Kaaffatal-lin-naas: for all
peoples) is used in the sense of making something universal and inclusive
of all without the exclusion of anyone from it. The grammatical
arrangement of the text required saying:w\fﬂ, (in-naasi kaaffatan: for the
people as a whole) because the word: & (kaaffah: all) is grammatically a
hal (adverb) relatable to the word be (naas: people). But, in order to put a
clear accent on the universality of the mission of the Last Rasul of Allah,
the word: v (Kaaffah: all) was set to come earlier.

The mission of a messenger or prophet assigned to all prophets sent
before the Holy Prophet % was restricted to some particular people and
particular geographical area. It is the peculiarity of the Sayyidna
Muhammad al-Mustafa % that his prophetic mission is common and open
to all peoples of the world. In fact, it is not simply for human beings, but is
so for the Jinns as well. And then, it is not just for those who were present
during his blessed time, but is universally applicable to all human
generations to come right up to the last day of Qiyamah. And this very
fact of the continuity and survival of his mission as prophet and
messenger demands that he has to be the Last and Final of the prophets
and that no prophet is to come after his appearance. The reason is that
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another prophet is sent when the law and teachings of the one before him
are distorted or altered. Thus, a second prophet is sent to reform the
people and reinstate them according to Allah's pleasure. As for the
Shari‘ah of the Holy Prophet % and that of His own Book, the Quran,
right through the last day of Qiyamah, the responsibility of its protection
has already been undertaken by Allah Ta‘ala Himself. Therefore, it will
hold on and survive till Qiyamah in its original state and there would be
no need for some other prophet to be sent.

According to a narration of Sayyidna Jabir <% appearing in the

Sahihs of al-Bukhari and Muslim and elsewhere, the Holy Prophet #% has
been reported to have said: 'I have been given five things that have not
been given to anyone else before me: (1) That Allah Ta‘la helped me by
placing in my person such an awe as it is felt by the people from the
distance of a month of travel. (2) That the whole earth has been declared
to be a masjid and a purifier for me (in the religious codes of past
prophets, their worship used to be performed only in particular places set
up as houses of worship. Worship was not allowed outside their appointed
prayer places, either in the open or inside homes. For the Muslim
community, Allah Ta‘ala made the whole earth a masjid in the sense that
Salah can be made everywhere - and in the absence of water not being
available or its use being harmful, the dust of the earth was made tahur
or purifier so that it could be used to make tayammum which becomes a
valid alternate of wudu). (3) That property from the spoils has been made
halal for me. Before me, it was not halal for any other community (among
whom the rule was to assemble the war spoils collected from the
disbelieving adversary and deposit it at an appointed place in the belief
that some fire or lightening would descend from the heavens and burn it,
and this act of burning would itself be the sign of the acceptance of their
religious war. For the Muslim community, distributing the spoils in
accordance with the rule enunciated by the Qur'an and spending it as
needed was made permissible). (4) That I was given the station of the
Great Intercession ({5, etz : ash-Shafa‘ah al-Kubra) (that is, when
no prophet would dare intercede on behalf of others on the fateful plains
of the Resurrection [al-hashr], I shall, then, be given the opportunity to
intercede). () That before me, every prophet was sent to his particular
people - T have been sent as a prophet to all peoples of the world. (bn
Kathir)
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Verses 29 - 33
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And they say, " When will this promise (of the Day of
Judgment) be fulfilled, if you are truthful?" [29] Say,"
You have the promise of a day from which you can
neither be late for a while, nor can you be ahead of it.
[30] And those who disbelieve say," We will never believe
in this Qur’an, nor in that which was before it." But if
you could see when the wrongdoers will be made to
stand before their Lord, repulsing words (of blame) to
one another! Those who were held as weak will say to
the overbearing," Had you not been there, we would
have been believers." [31] Those who were overbearing
will say to those weak,"Was it we who stopped you from
(accepting) guidance after it came to you? Rather, you
were guilty. [32]) And those weak will say to those
overbearing, "But (it was your) intriguing day and night
( that stopped us from accepting guidance ), when you
were directing us to disbelieve in Allah and to set up
rivals to Him." And all of them will conceal (their)
penitence when they will see the punishment.! And We

[1] They will conceal their penitence from each other, so that they may not face
embarrassment before others.
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will place iron-collars around the necks of those who
disbelieved. They will not be recompensed except for
what they used to do. [33]

Verses 34 - 38
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And We did not send a warner to a township, but said
those who lived a luxurious life therein," We reject what
you have been sent with." [34] And they said, " We are
superior in riches and children, and we are not going to
be punished". [35] Say, "In fact, my Lord extends
provision to whom He wills, and straitens (it for whom
He wills),but most of the people do not know". [36] And
neither your riches nor your children are the things
that bring you near Us closely; however, the one who
believes and acts righteously (is close to Us). Therefore,
such people will have the double reward for what they
did, and they will be at peace in the upper chambers (of
Paradise). [37] As for those who strive against our signs
trying to frustrate (them), they will be arraigned into
the torment. [38]

Commentary
The age-old satanic illusion of taking worldly riches and honours
as a proof of being loved by Allah

All along the lanes of time since the very beginning, people
intoxicated with material wealth and luxury have always opposed the
voice of truth and taken a stance of hostility against the prophets and the
pious people, except those whom Allah willed otherwise. On top of this,
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they also used to argue in favor of their satisfaction with the existing
stance against the people of truth by saying: Had Allah disliked ocur
doings and ways, why would He give us wealth, recognition and power in
this world? The noble Quran has answered it in several verses taking
different approaches. The revelation of the cited verses is also related to
an event of this nature which provides an answer to this absurd
argument.

It appears in Hadith that, during the period of Jahiliyah, two persons
ran a business in partnership. Then, one of them left the place and went
to some coastal area. When the Holy Prophet #2 was ordained as prophet,
and people in Arabia started talking about it, the former business partner
then living in a coastal area wrote a letter to his former business partner
in Makkah and asked him about his reaction and the reaction of other
people against this person claiming to be a prophet. The former partner in
Makkah wrote back telling him that no one from among the Quraish had
followed him, except that a few people of no consequence, mostly poor and
needy, were going for him. The man of the coast left his business behind,
came to Makkah and asked his former partner there to tell him the
address of the person who claimed to be a prophet. This coastal friend who
used to study old scriptures, such as the Torah and the Evangile,
presented himself before the Holy Prophet % and asked him: 'What is it
to which you invite people to come?' He told him about the main elements
of his da'wah of Islam. Immediately after havmg heard the da'wah (call)
to Islam in his blessed words, he said: aU\ Jy) S5 A (Ashhadu annaka
rasulallah: (i.e.'l bear witness that you are, without any doubt, the
messenger of Allah'). He asked him: "How did you know this?" He
submitted: '[As for your call being true, I understood it through my
reason, and then the sign of it was that:] Adherents of all noble prophets
who have come earlier have, in the beginning, always been the weak and
the meek, the poor and needy, people who did not matter much among
those they were sent to." Revealed thereupon was the verse under study:

LB 36 Y ,»b e s oo Wl ) (And We did not send a warner to a
townshlp, but said those who lived a luxurious life therein," We reject
what you have been sent with." - 34:34) (Ibn Kathir and Mazhari)

In this verse, the word: 222 (mutraf, translated above as 'those who
lived a luxurious life) has been derived from: ¢ (taraf) which carries the
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sense of a life abounding in material assets, ease and comfort. Hence,
7% (mutrafin) denotes rich people of a community (who are arrogant
and careless about what is right or wrong) .The Holy Qur’an is saying in
the verse cited above that whenever Allah has sent a messenger, these
people intoxicated with their riches and pampered by a life of luxury have
always confronted him with a flat denial of his mission.

Quoted in the next verse (35) is their saying: = U3 13V5 5 Wik 1 250
uduw'u which, in effect, means: "We are superior in riches and children,
and we are not going to be punished - 35". (Obviously, by it, they meant:
If we had been deserving of punishment in the sight of Allah Ta‘ala, why
would He give us all this wealth and recognition)? The noble Qur’an gives
an answer in the next two verses by saying: ...,y s1a] 2 33 Ll T Q\Jj
("Ix fact, my Lord extends provision to whom He wills, and straitens (it for
whom He wills),but most of the people do not know". 34:36] And neither
your riches nor your children are the things that bring you near Us
closely; however, the one who believes and acts righteously (is close to Us)
SK‘N}{ Y, ;i‘ji}}i Uy 34:37). The gist of the answer is that having more wealth
and recognition in this world, or not having any, is no proof of someone
being acceptable or unacceptable in the sight of Allah. In fact, it is in view
of creational considerations that Allah Ta‘ala would give, at least in this
world, property and wealth in abundance to whomever He wills, and
gives less to whomever He wills. He alone knows the creational
consideration behind it. But, taking the abundance of wealth and
children to be a proof of being acceptable in the sight of Allah is sheer
ignorance because, with Him, the criterion of acceptability, approval,
support and pleasure is no other but 'Iman (faith) and good deed. One
who does not carry these two assets - no matter how much wealth and
how many children one has - these cannot make him or her acceptable in
the sight of Allah.

This very subject has been taken up in several other verses of the
noble Quran. In Surah al-Mu'minun, it was said:

O57maaY Jo i) Bl g L 25 I o R W) D e
Do they think that by consistently providing them with wealth
and children, We are accelerating the (real) good things to
them? The fact, however, is that they do not understand (the
reality) - 23:55,56.
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And the reality is that wealth and children that make man negligent
of Allah become a curse for him. Then, in a verse of Surah At-Taubah, it
was said:

Gl e o B o 0 A G G

05 4 55
And their wealth and children should not attract you. Allah
only wants to punish them with these in this world and that
their souls depart while they are disbelievers - 9:85.

In that case, it will end up into the everlasting punishment of the
Hereafter. As for punishing through wealth and children right here in
this world, it means that they become so involved in and infatuated with
wealth and property that they never find the time to think about their
ultimate fate or turn towards Allah and ’Akhirah - the end of which is
punishment that will last for ever. Then there are many who have wealth
and children both. It 1s within this world that, for the sake of wealth and
children, rather, through the wealth and children, they have to suffer
from thousands of distresses and pains. As such, their punishment starts
taking effect right from this very world.

According to a narration of Sayyidna Abu Hurairah «#, the Holy
Prophet #2 said: Allah Ta‘ala does not see you or your wealth. He sees
your hearts and your deeds - reported by Ahmad, Ibn Kathir)

In the last sentence of verse 37: w3 oy e o G ST GERY
3}:{\ (Therefore, such people will have the double reward for what they
did, and they will be at peace in the upper chambers (of Paradise).- 34:37),
mentioned there is the state of the people of 'Iman (faith) and good deeds
for they are the ones acceptable with Allah. Whether or not they are
recognized in this world, their return in the Hereafter will be double or
manifold. The word: _ies (dif) with a kasrah of the letter: 3L> (dad) is a
verbal noun which means 'like a thing' or 'the likes of a thing'. The sense
is that the way wealthy people keep amassing their wealth in the worldly
life, Allah Ta‘ala would increase the return for His accepted people in the
Hereafter many times over. For example, the return for one deed would
be ten of its likes, or ten times as much. Then, it is not so restricted either.
Granted the person's sincerity in deed and in view of other causes and
considerations, the return of one such deed can go up to seven hundred
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times. That returns at this high scale would also be given as stands
proved from Sahih ahadith. It is interesting that this too is not restricted.
It could be more than that. In short, these people of faith and good deed
shall be residing in the elevated chambers of Paradise in perfect peace
and forever shielded against all sorrows.

The word: é»G}é (ghurufat) is the plural form of: au,; (ghurfah). It
denotes a part of the mansion considered distinct and high as compared to
other parts.

Verse 39
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Say, "Surely, my Lord extends provision for
whomsoever He wills out of His servants, and straitens
(it) for him. And whatever thing you spend, He replaces
it. And He is the best of the sustainers. [39]
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Commentary

This verse has appeared a little earlier (36) almost in the same words.
As obvious, the same thing has been mentioned here, however, it has a
difference. At this place, there is an addition of: ete » (out of His
servants) after: i\ S (whomsoever He wills) and: %} (lahu: for him or
whomever) after: ;4& (yaqdir: straitens). From the statement: esls ' (min
'ibadihi: from His servants), it is gathered that this rule of guidance has
been put forth for His particular servants, that is, for the believers, and
the purpose is to alert people of faith that they should not start loving
wealth and comfort to the extent that their hearts choke when it comes to
spending at occasions and on rights enjoined by Allah Ta‘ala. As for the
earlier verse (36) that carries the same text, it was addressed to
disbelievers and polytheists who prided on the worldly assets of wealth
and children and declared these to be the proof of their success in the
Hereafter. Thus, any discordance between the addressee and the purpose
of address stands eliminated. Maulana Ashraf ‘Ali Thanavi, in his
khulasah of Tafsir Bayan ul-Qur’an, has taken the same approach by
first adding 'the believers' in parenthesis while explaining this verse.
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Another difference between these two verses pointed to by some
commentators is that mentioned in the first verse was the distribution of
sustenance between different human beings, that is, Allah Ta‘ala gives
more of wealth and property to some, and less to some others - all in His
wisdom and in the light of universal considerations. And in this verse,
only one person and his different states have been mentioned, that is, this
one person has, at times, more with him, then, comes another time and
the same person has much less as well. The word: ‘J (lahu: for him) which
appears in this verse after: ;44 (yagdiru: straitens) releases an indication
in this direction. This approach too leaves no discordance behind. Rather,
the first verse turns out as relating to different individuals and the
present verse, to different states of one single person.

The sentence: ‘ails; b s s U (N.uﬂ Uy (And whatever thing you spend,
He replaces it. And He is the best of the sustainers.) in verse 39 literally
means: 'For anything that you spend, Allah Ta‘ala gives you a return
from His unseen treasures - at times, within this world and at times, in
the Hereafter and at times, in both.' In things happening around us, we
see that water comes down from above, animals and humans use it freely,
needs of farms and forests are satiated, and no sooner does that supply of
water gets used up, than another supply descends to replenish it. Similar
is the case of wells dug for water that, no matter how much water is spent
out of these, it stands replenished by nature from other sources of water
beneath the bed. Man eats up his food leaving the impression that he has
finished it, but Allah Ta‘ala provides him with other food in its absence.
Physical exercise burns out calories of food and other workings of nature
turn it into energy. In short, whatever man spends out in this world, it is
the customary practice of Allah Ta‘ala that He would replace it with
something else similar to it. Something happening contrary to this, as an
exceptional case, - either to punish one, or for the sake of some other
creational consideration - will not be deemed as contrary to this customary
Divine practice.

According to a Hadith of Sayyidna Abu Hurairah <% in Sahih of
Muslim, the Holy Prophet £ said, "Everyday when people rise to see
another morning, two angels descend from the heavens and pray: Ls! (..Q.IJ’N
Wl (K Lol y Ws Liies (O Allah, bless the one who spends [out of what You
gave him or her] with its return, and let the one who withholds [what
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You gave him or her] find it wasted." And according to another Hadith,
the Holy Prophet % said, "Allah Ta‘ala has told me: You spend on people,
I shall spend on you."

There is no promise of a return for spending that is not in
accordance with the Shari‘ah

Says a Hadith of Sayyidna Jabir <% that the Holy Prophet #E said,
"Good deed is sadaqah (an act of charity in the way of Allah). When
someone spends on himself or his children and family, that spending too
falls under sadagah. It brings thawab (reward from Allah). And one who
spends to protect his integrity and honor, this too is sadaqah. And
whoever spends whatever he does in obedience to the command of Allah,
He has taken it upon Himself that He will give him its return - except
that which is spent in (wasteful, extra to need) building or sinful activity,
for there is no promise of a return for it."

After hearing this Hadith from Sayyidna Jabir <%, his disciple, Ibn
al-Munkadir asked him: 'What is the meaning of spending to protect one's
honor?' He said, 'There may be a person about whom one apprehends
that, should he not give him something, he would go about maligning him
in all sorts of ways. In this case, giving to such a person is in order-to save
one's honor.' (Reported by ad-Darqutni, Qurtubi)

With the decrease in the use of something, its production also
decreases

The hint embedded in this verse also tells us that as long as the things
of use provided by Allah Ta‘ala for consumption of human beings and
animals keep being consumed, these keep being replaced by Him
constantly. The rule seems to be that the more the consumption of
something, the more its production. The multiple uses made of domestic
animals like goats, sheep and cows put them high on the list of
consumption. They are slaughtered. Their meat is eaten. Then, they are
also slaughtered under Islamic legal requirements, such as, the Qurbani
or sacrifice, and in Kaffarat (plural of kaffarah or expiation) and jinayat
(faults, offences against religious prohibitions). The more they are
consumed, the more increased becomes their frequency of production from
Allah Ta‘ala. This is common experience everywhere. The number of
these animals, despite being under the knife all the time, remains the
highest in the world. The number of dogs and cats is not that high,
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although the reproduction of dogs and cats should obviously be much
more as they produce four or five puppies and kittens in a single
pregnancy. A cow or goat delivers two calves or kids at the most. Cows
and goats keep being slaughtered all the time. Dogs and cats are
(generally) not touched by anyone. But, as far as common observations
goes, it cannot be denied that the number of cows, sheep and goats
comparatively exceeds the number of dogs and cats. Since the time
restrictions have been placed on the slaughter of cows in India, the
production of cows has gone down there in that very ratio. Otherwise,
every village and every home would have been full of cows that stayed
spared from being slaughtered.

Once the Arabs tapered down their use of camels for riding and
transport purposes, the usual increase in the populations of their camels
has also gone down. Incidentally, what has been said here also helps
remove that atheistic doubt usually dished out with reference to the
Islamic injunctions of sacrifice saying that it is likely to affect the economy
of Muslims adversely.

Verses 40 - 42
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And (remember) the Day when He will gather them all
together, then will say to the angels,” Is it you that
these people used to worship?" [40] They will say, " Pure
are You! You are our mentor, not these. Rather, they
used to worship the Jinns. Most of these believed in
them." [41] So, you have no power today to benefit or
harm one another, and We will say to the wrongdoers, "

Taste the punishment of Fire that you used to belie."
[42]
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Verses 43 - 50
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And when Our evident verses are recited to them, they
say,” He is nothing but a man who wishes to divert you
from what your fathers used to worship." And they say,"
This is nothing but a forged lie." And the disbelievers
say about the Truth, when it came to them,"This is
nothing but an explicit magic." [43] And We did not give
them any books that they might study, nor did We send
to them any warner before you. [44] And those before
them had rejected (the messengers), while these(infidels
of Makkah) have not reached even one tenth of what We
gave to those (before them). So, they rejected my
Messengers. Then (imagine) how was My censure! [45]

Say," I advise you for one thing only : that you stand up
before Allah, in pairs and in singles, then reflect; (you
will easily appreciate that) there is no madness in your
fellow (the Holy Prophet). He is none but a warner to
you in the face of a stern torment. [46] Say, "IfI had ever
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claimed any reward from you, then it is yours. My
reward is with none but Allah. And He is witness over
every thing." [47] Say,” My Lord sends forth the Truth.
He is the Best-Knower of the Unseen." [48] Say, " Truth
has come, and falsehood ( has vanished so as it ) has no
power to produce or reproduce (anything)." [49] Say,"If
I go astray, I shall go astray only to my own detriment.
And if I follow the right path, it is because of what my
Lord reveals to me. Surely He is All-Hearer, Ever-Near.
(50]

Commentary
The word: ,lise (mi‘shar) in verse 45: ‘.-émi Tolis \y‘cl-r Uy (while
these(infidels of Makkah ) have not reached even one tenth of what We
gave to those (before them).) has been taken to mean: ,.»-é (‘ushr: a tenth)
by some early commentators. Some scholars have interpreted it as: Lis
220 (‘ushr-ul-‘ushr: a hundredth) while others call it: is&d (28 (ushr-ul-
‘ashir: a thousandth). Obviously, the later has a higher degree of
exaggeration as compared to 'ushr or ten. The sense of the verse is that
not even a tenth, rather a thousandth, of the worldly wealth, power,
blessings of age and health given to earlier communities was received by
the people of Makkah. Therefore, they should take lesson from what
happened to past communities and the evil end they faced. These were
people who invited upon themselves the wrath of Allah when they
rejected prophets and messengers and, consequently, when came the
actual punishment, their power, bravery, wealth and fortified fortresses
could do nothing for them.

Call to the disbelievers of Makkah

In verse 46: 33>y (,_Qje.c\ Lu\ (I advise you for one thing only), in order to
negate any excuse for the people of Makkah, they have been shown a
shortcut to ascertain truth. For this, they had to do just one thing: Stand
for Allah, in pairs and singles. 'Standing for Allah' does not mean
standing in the physical sense, something like standing up from the
posture of sitting or lying. Instead of that, it means having the resolve to
Show full care and concern for the assignment in sight. Then, by adding:
I (lil-lah: For Allah) with the word: ¢l (qiyam: To stand), the purpose is
to make it clear that one should start looking for truth with a mind
cleansed of previous thoughts and beliefs for the good pleasure of Allah
alone, so that previous thoughts and deeds do not obstruct one's way to
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an acceptance of the truth. And then, the expression 'in pairs and singles'
is not intended to point out a particular number. The sense is that there
are two ways of pondering over something: (1) To think it out alone and
in private. (2) To consult friends and elders, discuss it with them and then
arrive at some conclusion. It is being said here that, 'out of these two
methods, you can go by the one you like.'

The conjunction: (.: (thumma: then) in the next sentence In verse 46:
\);\u ‘..: (thumma tatafakkaru: then ponder) refers back to: \jf«,:u o (an
taqumu: That you stand) appearing earlier in the same verse where the
purpose of standing has been spelt out - that is, 'cleanse your mind of all
previous thoughts, get ready to act for the good pleasure of Allah, think
about the call of the prophet of Islam, Sayyidna Muhammad al-Mustafa
“&% and decide for yourself whether ornot it is true and it does not matter
whether you do this thinking on your own and all alone, or you do it by
consulting others and arriving at some conclusion following discussions
with them.'

Onwards from here, another line of thinking has been suggested:
Here is a solitary person, all by himself, with no power or group to back
him and no wealth or property to strengthen him. Here he comes
proclaiming an article of faith counter to that of his own people, rather
that of the whole world, something having taken firm roots over centuries
and something they all agree to. Such a proclamation can come only in
two forms: (1) Either the perso'n making the proclamation is totally insane
who has no idea of his gain or loss and is ready to invite the wrath of his
people and all sorts of hardship for him. (2) Or, what he is saying might
as well be true - that he is a rasul or messenger from Allah and fears none
in conveying and implementing His command.

Now, think hard with an open mind as to which of the two things is
the real thing. If you think in that manner, you would be left with no
choice but to become certain that he cannot be insane. The entire city of
Makkah and everyone in the large tribe of Quraish is aware of his
wisdom and character. He has spent forty years of his life among his
people. From childhood to his youth, everything about him has been
before them. No one has ever found any word or deed issuing forth from
him to be counter to reason, wisdom, sobriety and gentleness. And other
than the kalimah of: & Y1 & ¥V : la ilaha il-lal-lah (there is no god but
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Allah) to which he invites people, no one can doubt any of his word and
deed to be counter to reason and wisdom, even today. Given these
conditions, it becomes quite obvious that he cannot be insane. This was
established in the next sentence of the verse by saying: w a {,_i)\.mp
(there is no madness in your fellow (the Holy Prophet)). Here, the word:
(._i.»u (sahibikum: your fellow) releases a hint in this direction. It is
suggesting that should it be the case of a visitor coming in from outside
whose antecedents are unknown and who is heard saying something
counter to the belief of a whole people, then, it is possible to call him
insane. But, this cannot be true in his case. He is one of you, he lives in
your city, he belongs to your brotherhood and abides in your company be
it day or night. Nothing he does is hidden from you. In fact, even you
yourselves have never cast aspersions against him in that manner before
this.

And when the absence of the first situation becomes clear, the second
situation stands established that has been mentioned in the last sentence
of this very verse (46) as: 44& S X L (.-Qjm Y‘ 4 (He is none but a
warner to you in the face of a s:tern torment). It means that his presence
among them signifies nothing but that he has been sent there to save
people from the severe punishment of the Day of Judgment by warning
them of it in advance.

Verse 48: g};ﬁ\ é’y\; Q>Jb NN i O (Say," My Lord sends forth the
Truth. He is the Best-Knower of the Unseen." - 34:48) Say, "Truth has
come, and falsehood (has vanished so as it ) has no power to produce or
reproduce (anything)". It means that my Lord who is the Knower of the
Unseen strikes out the false with a throw of the truth (as a result of which
the false is destroyed, as it was said: fyf\j A 136 : 'and there it is all gone'-
Al-Anbiya', 21:18). Literally, the word: X% (qadhf) means to hit by
throwing. Here, the purpose is to highlight the truth as set against the
false. Perhaps, there may be a wise consideration behind expressing this
phenomenon through the word: <*i& (yagdhifu: He throws), may be the
purpose is to point out to the after effect of the truth prevailing over the
false. It appears here in the form of a simile as the throwing of something
heavy over something feeble that shatters into pieces. So it happens in
the confrontation between truth and falsehood when the later lies
shattered. Therefore, it was said next: 1l U} :}JaLJ\ {54 ) (and falsehood
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(has vanished so as it) has no power to produce or reproduce anything)
that is, falsehood becomes so incapacitated in the face of truth that it can
neither originate anything nor can it bring it back.

Verses 51 - 54
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And if you could only see when they will be terrified!
Then there will be no escape, and they will be seized
from a place near at hand. [51] And they will say, " We
believe in Him." And how can they achieve it (the faith)
from a place (so) far off, [52] while they had rejected it
before, and used to make conjectures from a place (so)
far off ? [53] And a barrier will be placed between them
and that which they desire, as it will be done with the
people of their kind who were before (them). They were
in a perplexing doubt. [54]

Commentary

According to most commentators, the attending condition described in
verse 51: u—:ﬁ o5 [a Viist) (and they will be seized from a place near at
hand) refers to the Day of Resurrection (al-hashr) from the terror of
which disbelievers and sinners will not be able to escape even if they try
to do so. In our normal experience in this world, when a culprit runs
away, he has to be searched for. Something like that will not happen in
the present case. In fact, all of them will be seized from where they are
located. No one will have the chance to escape. Others have taken this
time to be that of the agony of death, that is, when the time of death
comes, they will be terrified and, unable to extricate themselves from the
hands of the angels, they will be seized where they are with their soul
taken out.
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The word: 3 (tanawush) in verse 52: (055 [ L}}L«J\ (i.éJ L;U “ i T}JJG'J
4 (And they will say, " We believe in Him." And how can they achieve it
(the faith) from a place (so) far off?) means to pick up something by
stretching one's hand. Then, it is obvious that one can pick up only what
is near at hand. If it is very far, it will be out of reach. The subject of the
verse is that disbelievers and deniers, once they see reality as it is on the
Day of Judgement, will say, "We have now come to believe in the Qur’an,
or the messenger of Allah to whom it was revealed." But, they would not
know that the time and place for embracing Tman (faith) has receded far
away from them for the reason that 'Iman is a thing of the life of the
mortal world and that alone is what is accepted. The ’Akhirah (the
Hereafter) is not the venue of deeds, the place to act right (darul-‘amal).
Nothing done there can be taken into account. Therefore, how is it
possible that they pick up the great wealth of Tman just by stretching
their hand for it.

The word: <3 (qadhf) in verse 53: o155 [ »MJJ\J b8k Y5 L b gy
4 (while they had rejected it before, and used to make conjectures from
a place (so0) far off) means to hit something by throwing. In the Arab
idiom, anyone talking out of his hat having no proof for it is referred to by
the expressions: «#lb o>, (rajm bil-ghayb) and: .y 23 (qadhf
bil-ghayb), that is, this person shoots arrows in the dark which has no
aim or target. At this place, the expression: Lx o1& o (from a place far
away) means 'what they say is far from their heérts, that is, they do not
believe in it by heart.'

In the last verse (54), it was said: 54ess U 0 ‘..é.m J>3 (And a barrier
will be placed between them and that which they desire,) that is, they
were not allowed to have it. This description could be true about the Day
of Judgment in the sense that these people will be seeking salvation and
Paradise but would fail to have it. Then, it could also apply to the time of
death in the world, that is, they wished to have worldly wealth that was
made to stay away from them by the barrier of death.

The word: ¢ Ui (ashya) in: sgeidl Jsb WS (as it will be done with the
people of their kind who were before (them). They were in a perplexing
doubt.) is the plural form of: < (shi‘ah). One who is a follower of
someone and thinks alike is called a shi'ah or partisan of that person. The
sense is that the punishment of having been deprived of what they
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wished to have was no other but a punishment that had already been
given to people like them who indulged in doings their disbelief prompted
them to do. The reason was that they were deep in doubt, that is, they did
not believe in the prophethood of Sayyidna Muhammad al-Mustafa i
nor did they have the certitude of and faith in the Qur’an being the
Divine word. And Allah is Pure and High and He knows the best.

Alhamdulillah
The Commentary on
Surah Saba’
Ends here
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Surah Fatir
(Creator/Originator)

Surah Fatir was revealed at Makkah and it has 45 verses and 5 sections
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With the name of Allah, the All-Merciful, the Very-Merciful

Verses 1 -3
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All praise belongs to Allah, the Originator of the heavens
and the earth, who makes the angels messengers having
wings, in twos, threes and fours. He adds to the creation
what He wills. Indeed, Allah is powerful to do every
thing. [1] Whatever blessing Allah opens for the people,
there is none to hold it back, and whatever He holds
back, there is none to release it thereafter. And He is the
Mighty, the Wise. [2] O mankind, remember Allah's
blessing upon you. Is there any creator other than Allah
who gives you provision from the sky and the earth?
There is no god, but He. So, to where are you being
turned around (by your desires)? [3]
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Commentary

As for the statement: 2, A Je= (who makes the angels
messengers), it means that angels were assigned to convey the messages
and injunctions of Allah Ta‘ala. From this, it is obvious that they are sent
to the noble prophets s>l v ¢.ls as the message-bearers or envoys of Allah.
They convey the revelations and the injunctions of Allah to them. And it
is also possible that the word: J s, (Rasul) used here may be denoting the
sense of link at this place, that is, they become:.a link between Allah
Ta‘ala and His universal creation out of which the noble prophets seke
i are the superior-most. Thus, they also become an intermediary link
for the transmittal of revelation from Allah Ta%la to them. Then, these
very angels happen to be the means of brin‘ging the mercy of Allah or His
punishment to the universal creation.

The next statement: ijj uv\:) a*‘ ;m..»\ ;Jj (having wings, in twos and
threes and fours) means that Allah Ta‘ala has given to the angels
feathered wings they can fly with. The wise consideration behind it is
obvious as they traverse the distance between the heavens and the earth
repeatedly, and this can become possible only when they are endowed
with the necessary speed to so traverse, something that can come about in
the mode of flying only:

And the words: ibfj; u)’\:)w (in twos and threes and fours) are,
evidently enough, numerical adjectives referring to: i=u>! (wings) in the
sense that the number of the feathers angels have varies from angel to
angel . Some have only two wings. Others have three. Still others have
four. Even the numbers mentioned here are not comprehensive, rather
they are mentioned here just as an example, because it is proved by a
Hadith in Sahih of Muslim that Sayyidna Jibra’il ¥8) has six hundred
feathers. (Qurtubi, Ibn Kathir)

Moreover, it is also possible that these three words are numerical
adjectives referring to the word: M.ij (rusulan: bearers of the message) in
the sense that these angels who deliver messages from Allah Ta‘ala to this
world sometimes come in twos and at others in threes or fours. Once
again, in this situation too, the number of four is not intended for
restriction. It is there just for example because the coming of angels in a
much larger number stands proved from the Qur’an itself. (Abu Hayyan in
al-Bahr ul-Muhit)
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The next sentence: :Lzl uL>Ji = i:j (He adds to the creation what He
wills) means that Allah Ta‘ala has the power to increase whatever He
wills and as much as He wills in the creation of everything He has
originated. This obviously is related to: i~:+! (ajnihah: wings) in that the
feathers and wings of the angels are not something simply restricted to
two or four in numbers, for they could be many more than these if Allah
Ta‘ala so wills. Most commentators say exactly this. And Tafsir authorities
Zuhri, Qatadah and others have said that this increase in creation is to be
taken in its general sense which includes increase in the feathers and
wings of angels as well as the increase of particular attributes in the
creation of different human beings which, then, includes the beauty of
form, the beauty of character, the beauty of voice and many more
increased assets like these. Abu Hayyan has, in al-Bahr ul-Muhit,
followed this track of explanation and said that things like good manners,
beauty of figure and face, perfection of reason and intellect, politeness in
discourse and similar others are all included therein. This second Tafsir
proves that the beauty or perfection of anything one has is invariably a
gift and blessing from Allah Ta‘la for which one should be grateful to
Him.

The word: 25 (rahmah: mercy) appearing in verse 2: ;o ueLU i) C"“U
RSO i.>; (Whatever blessing Allah opens for the people, there is
none to hold it back,) is general at this place. It includes blessings of one's
religion in this world along with those of the Hereafter, such as, faith,
knowledge, rightly guided conduct as well as the mission of a prophet and
the station of a Wallyy or man of Allah. And it also includes material
blessings in the present world, such as, provisions, means, comfort,
health, wealth, property, recognition and things like that. The meaning of
the verse is quite obvious. It is being said here that the person for whom
Allah Ta‘dla intends to open the doors of His mercy, there is no one who
can stop it.

Similarly, the second sentence: _Swss U3 (wa ma yumsik: there is none
to hold it back) is general, meaning: what Allah Ta‘ala holds back cannot
he released by anyone. This includes hardships and sorrows of the world.
For example, when Allah intends to shield some servant of His from these,
then, there is no one who can dare harass or harm him. And included
here is the matter of mercy as well in the sense that, should Allah Ta‘ala
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decide to deprive a person of His mercy due to some wise consideration of
His, then, there is no one who can dare pass it on to him. (Abu Hayyan)

Related to this very subject of the verse, there is a Hadith that reports
that Sayyidna Mu‘awiyah <% wrote to Sayyidna Mughirah Ibn Shu‘abah
% his governor at Kufah, asking him to send back to him in writing
some Hadith he had personally heard from the Holy Prophet 2.
Sayyidna Mughirah <% called Rawwad, his chief scribe, in his office and
dictated his report as: 'I heard from the Holy Prophet @éfg soon after he
finished his salah his recitation of the words: () jJeas Y3 E5h2i L) ét; \pastt
i S i éu Y, E45% (O Allah, for that which You give, there is no one
to stop, and for that which you hold back, there is no one to give it out,
and no effort! by any maker of effort works against Your will"). (Tbn Kathir
from ine Musnad of Ahmad)

And according to a narration of Sayyidna Abu Sa‘d al-Khudri &% in
Sahih of Muslim, he said these words at the time he raisec} his head from
the (bending) position of ruku before another sentence: U™y Jal J6 G 347
S (that is, these words, out of all that a servant of Allah can say, are the
most true, incumbent and superior).

Trust in Allah delivers from all hardships

The lesson taught by the cited verse (2) to all human beings is that
one should not hope any benefit or fear any harm from anyone other
than Allah, instead, one should keep his or her sight trained towards
Allah alone. This is the master prescription for a better life in this world as
well as in the life to come. This simple antidote delivers one from
thousands of anxieties and sorrows. (Ruh-ul-Ma‘ani)

Sayyidna ‘Amir Ibn ‘Abd Qays % said: Once I get to recite four verses
of the noble ‘Qur’an in the morning, I stop worrying about what would
happen in the morning and what would happen in the evening. These
verses are as follows. The first one is this very verse under study: a0 C‘m "
0133 a ) Juih o S GG S 6388 s ) (Whatever blessing Allah
opens for the people, there is none to hold it back, and whatever He holds
back, there is none to release it thereafter - 35:2). The second verse

[1] This translation is based on one way of reading this prayer, that is, jidd (with
kasrah on the letter jim, but if it is read as jadd, the the correct translation would
be: 'no high status of a person may benefit him against Your decree.

(Muhammad Tagi Usmani)
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having the same sense appears in Surah al-An‘am, 6:17: vu,w At SIS
aLad] 3 Bb,m J’Jf 43 32 Vi J Zasl€ (And if Allah causes you some harm, no
one is there to remove it except He Himself; and if He causes you some
good, then He is powerful over everythmg 6:17). The third verse is from
Surah At-Talaq, 65:7: L.w )Mr— NI J»uw (Allah will soon bring ease after
a dlfflculty) The fourth verse is from Surah Hud, 11:6: V\ o 3 Sl U
L@.a)) A 61; (And there is no creature on earth whose sustenance is not on

Allah - 11:6). (Narrated by Ibn al-Mundhir, as in Ruh ul-Ma‘ani)

And when Sayyidna AbU Hurairah <% saw rain falling, he used to
say: C.AJ ¢ yu U ks (The rain has come upon us through the rise of fath: (the
opening) and would, then, recite the verse: 4.5 s JL-U Al Cwu (Whatever
blessing Allah opens for the people, there is none to hold it back,- 34:2).
This term of 'rise of fath' used by him was in rebuttal of the false notion
prevailing among Arabs of those days who used to attribute the coming of
rains to the rise of particular stars and said that the rains had come upon
them through the rise of such and such star. Sayyidna Abu Hurairah «%
countered it by saying that (the mercy of) rains came to him through (the
statement in) the verse of fath or opening. By this, he meant this very
verse quoted above. He used to recite it particularly on such occasions.
(Reported by Imam Malik in al-Mu'watta)

Verses 4 -8
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And if they reject you,( it is not something new,
because) many messengers have been rejected before
you. And to Allah all matters are to be returned. [4] O
mankind, Allah's promise is definitely true, therefore,
the worldly life must not deceive you, nor should you be
deceived about Allah by the big deceiver (Satan). [5]
Surely Satan is an enemy for you. So, take him as an
enemy. He invites his group only to cause them to be
among the people of blazing fire. [6] Those who
disbelieve will have a severe punishment; and those
who believe and do righteous deeds will have
forgiveness and a great reward. [7] Is it, then, that the
one whose evil deed has been made attractive to him so
much that he deems it to be good (will be held equal to
him who differentiates between right and wrong) ? The
fact, therefore, is that Allah lets go astray whomsoever
He wills , and leads to the right path whomsoever He
wills. So, let not your soul collapse in grief for them.
Surely Allah fully knows what they are doing. [§]

Commentary

The word: 3, (gharur) is an emphatic form of an adjective that
means one who is very deceiving (hence, rendered here as 'big deceiver').
It refers to the Shaitan (Satan) whose sole job is to deceive people and
throw them into disbelief and sin. And the expression: )y « «UL v&ju\l &)
means 'nor should you be deceived about Allah’. To explain this deceptlon,
it can be said that the Shaitan may not, by showing your evil deeds as
good, cause you to become so involved with these that you reach the stage
when you go on committing a sin and, at the same time, keep thinking
that you are of those accepted in the sight of Allah, and that you will not
have to undergo any punishment.' (Qurtubi)

Imam al- Baghaw1 has reported on the author1ty of Sayyidna
‘Abdullzh Ibn ‘Abbas ¥ that the verse: sLad [o &gy sLa [ J«m A 56 (The
fact, therefore, is that Allah lets go astray whomsoever He wills , and
leads to the right path whomsoever He wills.- 8) was revealed at a time
when the Holy Prophet % had made the prayer: 'O Allah, bless Islam
with prestige and power, through ‘Umar Ibn al-Khattzb, or Abu Jahl'
Out of the two, Allah Ta‘ala showed the right path to Sayyidna 'Umar
and made him the cause of Islam's prestige and power, while Abu Jahl
remained as astray as he was. (Mazhari)
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And Allah is the One who sends the winds, then they
raise up the clouds, then We drive them to a dead land
and revive the land through them after its death. In
similar way shall be the resurrection. [9] Whoever
desires honor, then all honor lies with Allah alone.
Towards Him ascends the pure word, and the righteous
deed uplifts it. As for those who plot evils, for them
there is a severe punishment, and their plot itself will
perish. [10] And Allah has created you from dust, then
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from a drop of semen, then He made you couples. And
no female conceives nor gives birth without His
knowledge. And no aged person is made to advance in
age, nor a part is curtailed from his age, but all this is
(recorded) in a book. Surely all this is easy for Allah.
[11] And two seas are not alike; this one is sweet,
saturating, pleasant to drink, and that one is saltish,
bitter. And from each, you eat fresh meat, and derive
ornaments that you wear. And you see the boats
therein cleaving through water, so that you may search
for His grace, and that you may be grateful. [12] He
makes the night enter into the day and makes the day
enter into the night, and He has subjugated the sun and
the moon; each one of them is running towards an
appointed time. That is Allah, your Lord. To Him
belongs the kingdom. And those whom you invoke
beside Him do not own even the membrane on a
date-stone. [13] If you call them, they do not hear your
call, and even if they were to hear, they would not
respond to you. And on the Day of Judgment they will
deny your having held them as Allah's partners. and
none can inform you like Him who is Aware. [14]

Commentary

In verse 10, it was said: ‘<) éJLaJ\ :}»A-R-S\j ;Ja.i\ gilﬁ\ dad) &) (Towards Him
ascends the pure word, and the righteous deed uplifts it). Immediately
earlier to this, it was declared that the person seeking honor and power
should understand that these matters are not controlled by anyone other
than Allah. As for those who have taken certain things as objects of
worship or have taken some people as friends in the hope of being
honored by them, they cannot give honor to anyone. Given in the present
verse, there is a method of acquiring the gifts of grace and honor from
Allah Ta‘ala. It has two parts: (1) Good word (that is, the kalimah of
tauhid: la ilaha il-lal-lah) and the knowledge of the being and attributes
of Allah. (2) Good deed, that is, to believe by heart and then act in
accordance with its dictates under the Shari‘ah. Shah ‘Abdul Qadir <,
'S It has said in Mudih-ul-Qur'an that this prescription of becoming a
‘recipient of honor is perfectly true and tested, however, the condition is
that one remains constant in remembering Allah and doing good deeds.
When this constancy reaches an appointed limit, Allah Ta‘ala blesses the
doer of these with an everlasting and unparalleled honor both in this
world and in the world to come.
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These two parts have been expressed in the cited verse by saying that
good word ascends towards Allah and reaches Him while good deed uplifts
it and makes it reach Him. In the grammatical arrangement of: ) Jii
«57% ( the good deed uplifts it) there are certain probabilities. The
meanings of the sentence change in terms of each such probability.
Authorities in Tafsir have explained it in line with the respective
probabilities that they have deemed to be appropriate by them. According
to the first probability, the subjective pronoun in: s (uplifts) should be
taken as reverting to: ... (the good deed) and the objective pronoun (it) to:
... (good word) meaning: 'good words ascend to Allah, but the thing
through which they are made to ascend are good deeds (as in the
khulasa-e-Tafsir of Maulana Ashraf Ali Thanavi). The majority of Tafsir
authorities - Sayyidna Ibn ‘Abbas, Ibn Jubayr, Hasan al-Basri, Mujahid,
Dahhak, Shahr ITbn Hawshab and others - have opted for this very
approach. And the sense of ascending to and being helped to ascend is
being accepted in the sight of Allah, therefore, the gist of the sentence
would be that good word, be it the kalimah of tauhid or others words of
the remembrance and glorification of Allah, nothing of it gets to be
acceptable with Allah without good deed. Here, the confirmation by heart
is an integral part of good deed the most important part of which is the
belief by heart in His Oneness. This belief by heart is a necessary
condition for the acceptance of deeds in the absolute sense. Without 1it,
neither the Kalimah: U Y\ Y (la ilaha il-lal-lah) nor any other Dhikr of
Allahis acceptable.

Then, there are the other parts of good deed, such as, prayers and
fasting and abstinence from forbidden and reprehensible things. Though,
the acceptability of the 'good word' ,that is, the kalimah of tauhid does not
depend on such good deeds, yet these deeds too are conditions to a perfect
acceptability of the 'good words'. If a person simply does not have faith,
and its confirmation, in his heart, then, no matter how many times he
repeats the words of the cardinal statement of one's Islam (Kalimah
Tauhid: la ilaha il-lal-lah) and remains engaged with dhikr and Tasbih
of Allah, he will not deserve the least of acceptability in the sight of Allah.
In contrast, there is the case of the other person who does have faith and
its confirmation, but fails to do other good deeds or falls short in them,
then, his saying of the kalimah of tauhid and the doing of the dhikr of
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Allah will, though, not go to waste totally, however, its benefit will be
restricted to delivering him from the everlasting punishment. The
consequence will be that he will go through a certain punishment for
some time that will be in proportion to his abandonment of duty and the
shortcoming.

In a Hadith, the Holy Prophet é@% has said, 'Allah Ta“ala does not
accept any word without deed, and any word and deed without the
intention, and any word, deed and intention without compatibility with
sunnah (as said and done by him)." (Qurtubi)

This tells us that correspondence with sunnah is the condition of
perfect acceptability. Even if the word, the deed and the intention, all
these, are also correct but the mode and method of conduct is not in
accordance with sunnah, then, one cannot become a recipient of perfect
acceptability with Allah.,

Some commentators suggest another syntactical arrangement in
respect of this sentence. According to them, the subjective pronoun in: <57
(uplifts) reverts to: b ...> ( good word) and the objective pronoun (i.e.'it)
to: «=b +I5” ( good deed). Thus, the meaning of the sentence become totally
different from that of the earlier, that is, 'good word' which is the dhikr of
Allah, makes 'good deed' ascend and makes it rise higher up, that is,
makes it worthy of being accepted. The outcome would then be that a
person who does good deeds, and along with it, also does his dhikr of
Allah abundantly, then, this dhikr of Allah embellishes his deed 'and
makes it acceptable.

2y gz

The sense of the verse: uLfg Y\ a,«;u» LAt \U,«M S am U3 (And no
aged person is made to advance in age, nor a part is curtailed from his
age, but all this is (recorded) in a book - 35:11), according to the majority
of the commentators is that if Allah Ta‘la blesses a person with a long
age, it is a fact already on record in the Preserved Tablet (al-lawh
al-mahfuz). Similarly, when the age of a certain person is kept at a lower
mark in terms of the number of years, that too already stands recorded in
al-lawh al-mahfuz. The outcome of it all is that the text, at this place, is
not referring to one individual person's age being long or short, instead,
the statement relates to humankind as a whole, in the sense that some
individuals from it are given long ages and others, a comparatively
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shorter ones. The explanation has been repbrted by Ibn Kathir from
Sayyidna ‘Abdullah Ibn ‘Abbas «%. AbU Bakr al-Jassas reports the same
saying from Hasan al-Basri and Dahhak. Therefore, in general books of
Tafsir, such as, Ibn Jarir, Ibn Kathir, Rah ul-Ma‘ani and others, this very
explanation has been declared as the view of the majority of
commentators. However, some early commentators have said: Should the
length of age concerns. one single person, then, decrease in age would
mean that the age of every person as already written by Allah Ta‘ala is
certain, and every day that passes decreases one day from this pre-fixed
age. If two days pass, two days decrease. In the same way, every day, in
fact, every single breath keeps decreasing one's age. This Tafsir or
explanation has been reported from Sha‘bi, Ibn Jubayr, Abu Malik, Ibn
‘Atiyyah and Suddiyy. (Ruh ul-Maani)

This subject has been succinctly expressed in an Arabic couplet as:
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Your life is (the name of) counted breaths. So, whenever passes
away a breath from it, a part of it decreases.

In his explanation of this verse, Imam an-Nasa‘l has reported from
Sayyidna Anas Ibn Malik <% that he heard the Holy Prophet % saying,
Mein) aadls gﬁ R G “J L2254 %5% 32" This Hadith has also been
reported by al-Bukhari, Muslim and Abu Dawud on the authority of a
narration from Yunus Ibn Yazid Ayli. The Hadith means: '"He who
wishes that his sustenance and age is increased should treat his close
relatives well (Stlatu-r-rahim).' This obviously suggests that the these
deeds increase one's age. But, another Hadith given below has itselt
clarified its sense:

Ibn Abi Hatim reports from Sayyidna AbuU-d-Darda’ . He says,
'when we mentioned this (subject) before the Holy Prophet &%, he said,
"(Age as such is already fixed and determined by Allah), when the fixed
term is over, no one is given the least respite. In fact, increase in age
means ( in the Hadith cited above) that Allah Ta‘ala blesses one with good
children who keep praying for him. This person is not there anymore, but
he keeps receiving their prayers in his grave (that is, he keeps on
receiving the benefits one would have received if one were alive. Thus, in
a way, his age has increased"). (Both narrations appearing above have been





